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The Custom – The Conflict and the Change in Visakha Tribal Areas 

 An Action Plan to evolve ‘Social capital’
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Eastern ghats in A.P are the habitat of many tribal communities.  While primitive tribal groups are aboriginals, rest of the tribes have migrated to tribal areas as rulers, artisans, traders, village servants etc.  Apart from these occupational differences, the society in India is divided as beef eaters and non-beef eaters.  The beef eaters are treated as untouchables (polluted), the non beef eaters are ‘sacred’.  Though some among the communities given up beef eating undergoing the process sanskritisation, the age old stigma did not disappear.  In the study area, Bagatas and Kondareddies are ruling castes, Kammaras are blacksmiths, Valmikis are village servants, Kondadoras are aboriginal shifting cultivators, Chenchus are hunter gatherers.  The Khonds, Porjas, Gadabas etc are Primitive Tribe Groups (PTGs).   

Social Discrimination:
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Kondadora, Bagata, Valmikis belongs to Visakhapatnam district.  Kammara and Valmikis are spread over both Visakha and East Godavari districts.  Kondareddies belongs to Godavari districts and Chenchus belongs to Nallamala forests in Andhra Pradesh.  Among these communities, Kondadoras, Kammara and Valmikis are beef eaters and Bagatas, Kondareddies and Chenchus are non beef eaters.  But all the communities have ritual relationships.  In Nandi festival, Kondadoras priests narrate the plight pandavas, the deities of fertility and culture.  The girl of Valmiki's Ganga wedded to the prince in a ballad of Modamma sung by the tribal women transplanting  paddy seedlings in Visakha uplands.  Ganga is worshipped by all communities during the festival in East Godavari district.  The Chenchu girls are wedded to lion god Vishnu and Siva.  Kammaras, blacksmiths are respected through first offerings during hunting festival.  Ruling communities have power and properties.  Valmikis being traders, literate, village servants influences the economy thereby have become neo rich and shrewd.  The Kammaras and Kondadoras are backward by all means.  Not withstanding with these Telugu tribal communities, there are other non Telugu tribes Khond, Porja, Gadaba of Viskaha district, who are primitive and also beef eaters.   

The oral tradition of tribals describes the historical context and suggests a breakthrough, performs rituals reinforcing optimism.  But with increasing modern education, the younger generation is unable to decipher the message.  The researchers i.e. linguists are confined to language, the anthropologists don’t know the literature.  Siva collected and analysed the oral tradition of above tribes. The anthropologists found the work as ‘very relevant to our thinking on culture, cognition and language’ and the interpretation of the oral literature is appreciated as ‘the ability of the investigator as a linguist by special training and as a linguistic anthropologist by self cultivated interest’.  The Osmania University of Andhra Pradesh awarded Ph.D. for this work in 1982.  SAKTI found by Siva in 1985 has become active in upholding the rights of tribals.   
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David Arnold article in Subaltern Studies-I - ‘Rebellious hillmen and Gudem Rampa risings’  (1982) describes the unrest erupted among the Visakha and Godavari hillmen when British government expanded into their areas.  He observes that ‘religion and myth are not devices by which tribesmen and peasants turn their backs on reality.  On the contrary they enable them to store information about the world around them and to rationalize the situations that confront them.  In the Eastern Ghats the function of religion may be said to have been two-fold.  Firstly, it expressed the hillmen’s dissatisfaction with their subjugation and offered a means by which they hoped for deliverance from oppression.  Secondly, it gave them a new courage, a heightened sense of their common identity as hillmen; it forged a new solidarity that enabled them to fight their materially more powerful opponents.’ 
“According to Agent (District Collector), one Bodadu had been wandering about the hills from village to village ‘like a man possessed’ for the past two years, making ‘certain mad prophecies’ and saying that the gods favoured a fituri.  With the help of Potukri Maladu, he gathered a band of about twenty Sivasaris and other Kondadoras and in January 1886 they travelled through the hills of Padwa and Madugula, visiting shrines and seeking divine approval for a fituri.  Among the sites visited was Matsya Gundam, a rock pool on the sacred Macheru river near Paderu.  On their return they began to make preparations for the rising.” 

The author further elaborates that “at the end of 1885 Potukuri Maladu, a Kondadora priest (or Sivasari) and cultivator, was visited by Salabi Bodadu, a Sivasari from a neighbouring Mutta.  Bodadu said that god had appeared to him and assured him that the hill people would once again rule their country and that they would be successful if they rose in a fituri against the government.  Bodadu also told Maladu that he had met the Pandavas in a jungle: they foretold success for the revolt and, as a token, gave him a cane, which he showed to Maladu.  Maladu consulted Murla Balayya, the munsif of Sadiki village and a Bagata, who gave his approval to a fituri.”  
 Arnold reported  how British administration was instrumental in depriving the tribals from their lands and the aggrieved tribals took up arms against the government
“Jani Kakari, a Kondadora below the ghats has lands in Pesarada, a mokhasa village at the foot of the ghat, but in 1878 lands tht he and his co-sharers in the mokhasa claimed as theirs were adjudged by the Principal Assistant Collector to belong to the neighbouring ryotwari village of Pallapunagandhorapalem.  Shortly after this decision the survey department demarcated the boundary between the two villages in such a ways as to deprive Kakari of still more of what he thought to be his land.  Behind both these misfortunes he saw the hand of his rival, Yella Venkaiah, an influential ryot of Pallpunagaandhorapalem, who also had Kakari imprisoned for fifteen days for reaping the crop he had sown in a disputed field.    Too poor to take his grievance to the courts and feeling, besides, that his enemy and the bureaucracy were conspiring against him, Kakari decided to avenge himself by murdering Venkaiah.  At the end of May 1886 he went to Sadiki where he had relatives and knew that discontent was brewing.  He promised to join the fituri if the hillmen would first help him against Venkaiah.  This was agreed, sacrifices were made for the success of the expedition, and on 3rd June Kakari and six men from Sadiki attacked Venkaiah’s house.  They set it on fire and killed on the servants, but failed to murder Venkaiah, who by the light of his blazing house recognized Kakari.  Two weeks later he led the raid on Gudem police station and the government bungalow at Chintapalle”. 

History – Ethnography – Oral traditions & Literature – Ideology – Exploitation 
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The identification of tribes themselves with Pandavas and the influence of lowland on their economy, polity of tribal life can be traced in the history of the area which is reflected in the oral literature, festivals and ritual of tribes.

The Matsya Desa

The identification with Pandavas, is associated with the history that this areas, ruled by Matsya dynasty.  In Mahabharata, the Pandavas stayed incognito for one year in Matsya  kingdom during their exile.  So the tribals treat themselves as Pandavas in exile in Matsya desa
Kingdoms of Visakha tribal area:
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Nandapuram

The Nandapuram is in present Koraput district of Orissa, is the capital  of this area well before Gupta period. The Emperor  Chandragupta gave his daughter Prabhavathy in marriage to Nandapur kings.  The Nandapuram kingdom was later ruled by different dynasties.  The Silvamsis (Saka 1348) of Nandapuram have marital relations with the Matsya dynasty ruling the lowlands of Visakha district with Vaddadi as capital.  
The Vaddadi rulers and Vajragadda (Golugonda) rulers of lowlands were fighting with each other.  In 16th century Krishna Devaraya conquered Vaddadi, later Madugula and Golugonda emerged as zamindaris.  The Visakha tribal area and abutting lowland areas were ruled by Nandapuram (Jeypore), Madugula and Golugonda zamindaries by the time Biritsh came to this area.  

The British  crushed the rebellions . Independence has come but the exploitation continued.  Neither the government, political parties nor the civil society empowered the tribals in picking up the knowledge and skills to deal with the state.  It is interesting to note that these developments of increasing exploitation are explicit in the ballad sung during Nandi festival.  

Nandi panduga (festival)
In the Nandi festival, celebrated for seven days once in three years in every village of Chintapalli and Gangaraju Madugula Mandals, Kondadora priests sing the glory and plight of pandavas.  The villagers enact the song.  
There is a couple in lowlands Ambatula raju (Gruel king), Annamula devi (Rice queen) in low lands.  The Gruel king clearing the bushes in his land for in bringing it under cultivation is very much tired and fallen asleep.  Meanwhile the Siva and Parvati were passing through that area in their chariot.  Parvathi forced Siva to stop the chariot near the lands of Gruel king.  Both of them were enjoying their privacy.  The whole grass in the area was moving due to their moments. The Gruel king woke up from the nap due to the noise.  He presumed that some wild animal must be behind the grass and fired his gun.  Parvati enraged for disturbing their privacy, cursed that whosoever disturbed our privacy, shall leave his wife and go to forests.

The Gruel king thus went to the forests.  Then he started staying with a native (tribal) girl ‘Asiveyula papa’.  The wife of Gruel king while carrying food to husband, saw a snake and sought the meat of the snake owing to ‘morning sickness’. The king of the snake gave one of the snakes on the condition that if ‘papa’ gives birth to a male child, he will kill and in case female child is born, it should be returned to him.  But a wild pumpkin was born to them.  The Gruel king left it in the way.  A shepherd collected it.  When he was cutting the pumpkin the Sattepanduraju was born.  The snake bitten him but the friendly lizard removed the venom.  

One young girl Nandamma (Nandi = Bullock) came from lowlands to uplands.  She fell in love with Panduraju.  But Panduraju expressed that he cannot afford to maintain a girl from lowlands.  Then Nandamma assured him he will remain in anthill and he can worship once in three years.  

Panduraju married Gonthemma and they gave birth to Pandavas.  Pandavas went to Annamula devi (Rice queen, their aunt of Pandavas, whom Gruel king left in lowlands).  This Annamula devi, as a virgin gave birth to one Kolanna (Kolanna is village servant).  Kolanna migrated to the hills and started living with Pandavas.  The Bhima who went to get seeds from the rice queen has taken Kolanna also to negotiate on their behalf.  The Pandavas sent Kolanna to Tata Sunkam raju (sunkam = tax) for his blessings.  

While Sahadeva was grazing the cattle, the Duryodhana of lowlands has taken their cattle by force.  The Pandavas chase Duryodhana.  Bhima has thrown the cattle on both the sides, hill side and lowland side.  The cattle thrown towards hills have turned out as wild animals – the cattle thrown downwards have become village (domesticated) animals.  But Pandavas are still unable to defeat Kauravas.  The exploitation of Pandavas by Kauravas still continues.  ‘The harvest of Pandavas is going to the feast of Kauravas’.  This exploitation is well referred in Subaltern Studies, “In years of poor harvest there was little for the Hillman to eat or the sahukar to distrain.  In bountiful years the sahukars descended at harvest time, like a plague of locusts, taking the grain from the threshing floor and the tamarinds from the trees.  For the hillman ‘good years’ and ‘bad years’ were almost equally bad”. 
While song thus ends with a distress note – the ritual ends with optimism.  The possessed Pandavas and their Sivasaris remove the implants in the field inserted through sorcery by jealous neighbours.  The removal of implants creates hope to resume farm works.  

The cosmic world of Visakha tribes:


Main Characters and relations in NANDIPADAM


Modamma ballad – A social ideology

The frictions between the rulers of lowlands and uplands, the beef eaters and non-beef eaters were narrated in another ballad sung by tribals during agricultural operations.  

According to the ballad – Makali sakti of Nandapuram is queen of Nandapuram and Bhairavudu is her brother and Venkatesudu is her son.  The sister of Venkatesu, Racha kanniya is married to lowland king Devendra.  The sister of Devendra is married to Venkatesa of Nandapuram.  

The seven sons of Venkatesu, the princess of uplands on their way on hunting crossed the border of the tribal areas, descended into lowlands.  They came across the seven daughters of Devendra swinging and merry making.  The girls questioned the princess for intruding into their privacy.  In course of arguments, they recognised each other as nephews and nieces.  Realising that their father Devendra, the lowland king is against giving them in marriage to the upland princess, the girls eloped and married.  The Devendra took this ‘elopement’ as theft, summoned the couples, punished them with imprisonment.  The eldest among the daughters of Devendra, Modamma was pregnant.  The youngest sister Muvvalamma did not dare to go to Devendra and left to one Kothapalli in lowlands with her husband.  

The upland princess felt the handcuffing and imprisoning them as humiliation, committed suicide.  The sister of Venkatesu, i.e. wife of Devendra also committed suicide for the fate of her daughters and nephews.  

Modamma gave birth to Sanjeeva raju, who is heir apparent to both lowland and upland kingdoms.  One day while going on hunting, he fell in love with a girl of untouchable Mala community ‘Mala Gangu’.  Modamma and others were confronted with a dilemma on what to do with the son, excommunication according to tribal customs or allowing him to keep the girl as concubine according to lowland customs.  In both the situations, their reputation will go down and Sanjeeva raju may feel it as humiliation and likely to resort to extreme steps like his fathers.  

Modamma referred the matter to mother queen Makali sakti of Nandapuram.  The Makali directly went to Malagangu and found her deserving to be the queen.  She celebrated the marriage of the couple and coronated them and thereby setting an ideal for the society divided into geographical (upland, lowland), touchable and untouchable, ruler and ruled divisions.  

The relationships between Tribal Kings and Lowland Kings:


The perspectives of Low land and Tribal land people:

	
	Low land
	Upland (Tribal areas)

	Marriage
	Celebration
	Elopement

	Crime and Punishment
	Imprisonment
	Fine and excommunication

	Cheating
	Ten thousand tricks/ mischiefs (Pallana padi veyulu)
	One thousand tricks/ mischiefs (Kondannokka veyi)

	
	Six Thousand tricks/ mischiefs (in weekly markets)


Thus the Nandi festival and Modamma ballad depicts the exchange and exploitation in the relationship of lowlands and uplands.  The ballad sung by tribe women during transplantation describes about the contradictions in the perceptions and world views of lowlands and uplands and also within the tribes of uplands and celebrates the wedding of untouchable girl with the king as an ideology for the welfare of the both lowlands and uplands between ruling castes and their untouchable subjects among the tribals.   The mainstream Mahabharata story ends with the victory of Pandavas whereas in the story sung by tribals, the Pandavas yet to win over Kauravas.  

Changing Productions – Relationships – escalating tensions 
The changing relationships in production and the confusion created in the transition are well depicted in a story by tribals.  A bird couple was living in the forest.  The female bird was hatching eggs.  The tribals on their way for hunting put up fire.  The male bird persuaded the female bird to leave the eggs and escape from the encircling fire.  The female bird declined to leave the eggs.  The male bird left to a safe place.  The female bird prayed fire god and the fire came down.  The female bird hatched the eggs.  The male bird came to see the family.  The female bird kept herself and the chicks away from the male bird.  The male bird claiming chicks complained to the king.  

The king has seven wives.  Reflecting on his fate, in case his wives deserts him, he cites an analogy – “The field called after the crop (seed) Jowar, Bajra etc.  if you elope with someone, the children belong to the seed i.e. the male partner”.  The female bird  who reared chicks feels sad to part with them and annihilated herself in the fire.  She was born as a girl child to a couple in the same village, named ‘Chilakamma’. (Chilaka = Parrot).  The parents used to give here some pocket money to purchase her choice of snacks in the weekly market.  But the girl saved all the amount of money.  One day the king who delivered the judgement was in search of money to meet his market expenses.  The girl child purchased the calf of the king and paid the money.  The calf has beautiful black spots.  During the agricultural season all the cattle were sent to the forest for grazing and they were brought back after the harvest.  The ‘Parrot’ everyday used to collect all calves with black spots.  The villagers complained to the king.  The king summoned the Parrot referred and directed her to return the calves to the owners.  The ‘Parrot’ referred to her earlier judgement that’ the progeny belong to the seed.’
The king felt that having such a wise person in the village will become a check on his leadership.  He forced the parents of the girl to give here to him in marriage.  The king confined her in a palace.  The Parrot found a way to reach the tank where king used to go for bath.  She seated herself on a lotus leaf.  In the early hours of a morning, the king could not recognise her.  While approaching her, drowned himself in the waters and died.  All the wives except “Parrot’ came to see the dead body of the king. The villagers went to her palace and found that she was virtually starving under house arrest.  Parrot explained the knavery of the king to the villagers.  

Rules – Production – Relationships
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Apart from the internal conflicts, fluidity in production relationships, the alien governance system introduced by British distanced the tribals, further, compartmentalising the governance.


Compartmentalization of governance
The tribal areas were governed by petty tribal chiefs known as Muttadars till the tenure were abolished in 1970.  Apart from individual entitlements, Jazmani system and nistar rights are prevalent and honoured by all the villages in the Mutta.  With the advent of British, traditional systems of governance were compartmentalized into different departments dealing with natural resources, land, forest, water etc.  Every department has their jurisdictions/ maps and records of rights.  Panchayat as institution of development have their own jurisdictions cutting across the jurisdiction of the resources.   There is no a single window governing these resources attending the complaints/ resolving the disputes.  Such a situation leads to degeneration and appropriation of resource.

In 1930s itself the forests in these areas have been reserved.  In ‘70s Ryotwari settlement is introduced.  In 1990s irrigation department started constructing structures for irrigation such as check dams etc dividing certain areas into command and catchments.  In '93, few villages were selected under JFM.  Now at village level there are VSS, VTDA (Village Tribal Development Agency), WUA, SHG groups.  All these groups are supported by government departments.  All these groups are members of panchayat.  Panchayats are supported for community development projects and now with NREGA.  
Now villagers have to deal with a number of institutions.  Coordination among the institutions usually is not possible So it is necessary for the communities to recognize and map the ecological & economic niches of few adjacent villages, spatial and vertical institutions dealing with natural resources. A priority ranking should be worked out to prepare a plan of action for collective sustainable utilization of natural resources.  While identifying the clashes, mutual interests, conflicts, a mechanism of exchanges duties and rewards shall be chalked out   between the groups depending on each other.
Tribals are born foresters and organic farmers, but government co-opting few tribals by recruiting them as subordinate staff, did not try to integrate their knowledge with the present management systems.  Also promotes organic farming in top down approach.  While tribals are unable to articulate their experience, the educated tribal employees of government are unable to relate to their traditional knowledge.  Though there are some works in ethno botany etc, they are mere catalogues, does not captures the dynamics of society relating to their literature and practices.  So, SAKTI wants to create an interface between knowledgeable tribals, educated tribals, government officials and academic community.  Such interface through documentation, publication, cultural action shall throw light on certain grey areas, customary law – modern law, traditional habitat – government jurisdiction, knowledge – belief and enable the tribe to move ahead with self confidence, catch up with the developments as informed and knowledgeable partner and thereby forging up a vibrant social capital absorbing both structural (roles, rules, procedures) and cognitive (norms, values, attitudes, and beliefs) categories of governance. 
To begin with, SAKTI is planning to prepare the structural and cognitive maps in a participatory manner in Visakha tribal areas to evolve action plan for optimum utilisation of natural resources and better environment in marketing 
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Vizagapatam manual, 1869
Target tribal groups of the study area in A.P.





Beef eaters





Polluted (Untouchables)


Subjects


Deities outside the village





Non-Beef eaters





Sacred


Ruling castes


Deities within the village





Inter-caste marriage





Fine/ Condonation





Excommunication 





Upto 14th Century





18th Century





Nandapuram





Gudem


Pasibayalu





Golugonda





Vajragadda


(Yadava kingdom)





Bayalu 


KOTLA





Dorasi


Aarulla





Madugula





Vaddadi 


(Matsya desam)





Gurthedu


Dutcherthi (Transferred to East Godavari in 1890)





Enemies





Friends/ Relatives





Parents





Deities





Enemies





Friends





Visakha Tribes





Marlu puli (Chedupu)


Amma talli (Maveli)


Wild animals (Daanugudu) 





Jaankari


Pothu raju


Sankulamma





Town of Asiveyula (village of festival)


Country of Asiveyula (Manyam)


(King Viratas’ country)


 Asiveyula papa


Amabatula king





Annamula devi (Seeds)


Thatha Sunkama raju (Land tax)


Kolanna (village servant)


Nandamma (Basavanna)





Garamula kota


Duryodhanudu





Nymphs


Wild (Adavi gollalu)


Teachers


Lizard


Bandicoot





Pallam (Low land)





Manyam (High land)





Ambatula Raju 





Annamula devi 





Asiveyula papa (Manyam)





Velama raju





Deva Gummadi pandu





Ramanna





Kolanna





Siriseetha papa


Mayalady papa


Siyyala gannika papa


Nandamma (ritual life)





Pandavas





Sathe Pandu raju





Kunthi/ Gonthemma/ Gonthemua Devi/


Asiveyula papa





Lakkanna





Racha ganniya (Daughter)





Devendrudu (Rapalle)


(Son-in-law)





Desi princesses (Son)





Devendraalu (Sister of Devendrudu, Wife of Venkatesudu (Daughter-in-law of uplands)





Venkatesudu (Son)





Sanjiva Raju (Son)


Mala Gangu (Daugher-in-law)





Bhairava (Makali Sakti) 


Nandapuram





Durgandlu (Daughters) 





Muvvalamma





Vijja daggu





Bosu konda





Kanaka Durga





Pedda Durga





Modamma





Rules – Production - Relationships





Shifting Cultivation





Land





Weekly Market





He reaps who sows





Ownership based 





purchaser is the owner





Kondanokkaveyi





Aaru veyula puru bayalu





Pallana padiveyulu





Thousand tricks/ mischiefs





Six thousand tricks/ mischiefs





Ten thousand tricks/ mischiefs





“The harvest of Pandavas is going to the feast of Kauravas”


“Rice/ meat in the shop” (without hunting and cultivation)





TRIBAL





Customary law





Modern law





Oral





Habitat 





Written





Depts/Jurisdiction





Belief





Knowledge 
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